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Dieu le tentateur tenté 
~ JACQUES 1.13 ~ 

Sermons divers, Pascal Denault, 30 octobre 2022 

LECTURE DU TEXTE ET PRIÈRE D’INTRODUCTION 

Jacques 1.13 Que personne, lorsqu’il est tenté, ne dise: C’est Dieu qui me tente. Car Dieu ne peut être tenté par 
le mal, et il ne tente lui-même personne.  
§ Pourquoi j’aborde ce thème?  

o Livre Apparentes contradictions… 
o Dimanche Réforme : suffisance, harmonie, clarté des Écritures… 
o Emphase : Pas premièrement enjeu nos tentations… Mais enjeu tentation par rapport à Dieu… 

A. DIEU TENTATEUR 
§ Problématique appeler Dieu « tentateur » 

o (1) Pcq ce texte dit le contraire… 
o (2) Pcq diable appelé « le tentateur » (Mt 4.3 ; 1 Th 3.5) 

§ Dieu n’est pas appelé « tentateur »… Mais il est parfois le sujet du verbe tenter è Dieu tente 
Hébreux 11.17 C’est par la foi qu’Abraham offrit Isaac, lorsqu’il fut mis à l’épreuve (tenter, peirazō), et qu’il offrit 
son fils unique, lui qui avait reçu les promesses 
Genèse 22.1 Après ces choses, Dieu mit Abraham à l’épreuve (tenter, nāsâ), et lui dit: Abraham! Et il répondit: 
Me voici!  
§ Comment n’est-ce pas une contradiction avec Jc 1.13 ? 
Jacques 1.13 Que personne, lorsqu’il est tenté, ne dise: C’est Dieu qui me tente. Car Dieu ne peut être tenté par 
le mal, et il ne tente lui-même personne.  
§ Solution simple : en grec comme en hébreu le verbe tenter à deux sens : (1) tester (2) séduire 
§ Il existe donc deux types de tentation…  
Richard Muller (1985) (1) tentatio seductionis, tentation séductrice, ou épreuve de séduction, derrière laquelle se 
cache le dessein de Satan ou d'un autre agent malveillant pour attirer une personne dans le péché, et (2) tentatio 
probationis, tentation probatoire, ou épreuve de probation […], qui vient de Dieu et a pour intention de tester et 
de renforcer la foi et l'obéissance d'un croyant. (Dictionnaire de termes théologiques latins et grecs) 
§ Dieu ne tente jamais tentation séduction… Dieu tente tentation probation… 

NOS TENTATIONS 
§ Comment faut-il comprendre cela en relation avec ce que notre Seigneur enseigne 6e pétition :  
Matthieu 6.13 Ne nous induis pas en tentation, mais délivre-nous du malin.  
§ Cette prière ne signifie pas que nous pouvons éviter toute tentation/épreuve… 

o L’épreuve de la foi est (1) voulue par Dieu et (2) nécessaire pour croissance spirituelle 
1 Pierre 1.6–7 6 C’est là ce qui fait votre joie, quoique maintenant, puisqu’il le faut, vous soyez attristés pour un 
peu de temps par diverses épreuves, 7 afin que l’épreuve de votre foi, plus précieuse que l’or périssable (qui 
cependant est éprouvé par le feu), ait pour résultat la louange, la gloire et l’honneur, lorsque Jésus-Christ 
apparaîtra.   
§ Cette prière signifie que nous implorons le secours de Dieu dans la tentation… 
Kent Hughes (2001) Ainsi, la bonne façon de prier dans la tentation ne consiste pas à demander que nous 
soyons délivrés de toute tentation, car il est nécessaire de l'affronter et de la surmonter pour la santé de nos 
âmes. Mais la prière appropriée consiste à demander à Dieu de nous délivrer des tentations trop fortes, en 
reconnaissant que nous sommes faibles et susceptibles de plier sous l'épreuve. 

o Nous devons apprendre à voir nos épreuves (tentations) d’une nouvelle façon…  
Jacques 1.2–3 2 Mes frères, regardez comme un sujet de joie complète les diverses épreuves auxquelles vous 
pouvez être exposés, 3 sachant que l’épreuve de votre foi produit la patience. 
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o Comme Jésus a été rendu parfait par la souffrance dans la tentation (Hé 5.1-10) 
o Prenons exemple sur sa prière :  

Matthieu 26.39, 42 39 Puis, ayant fait quelques pas en avant, il se jeta sur sa face, et pria ainsi: Mon Père, s’il est 
possible, que cette coupe s’éloigne de moi! Toutefois, non pas ce que je veux, mais ce que tu veux. (…) 42 Il 
s’éloigna une seconde fois, et pria ainsi: Mon Père, s’il n’est pas possible que cette coupe s’éloigne sans que je la 
boive, que ta volonté soit faite!  

o Voici la promesse que nous avons :  
1 Corinthiens 10.13 Aucune tentation ne vous est survenue qui n’ait été humaine (ἀνθρώπινος), et Dieu, qui 
est fidèle, ne permettra pas que vous soyez tentés au-delà de vos forces; mais avec la tentation il préparera aussi 
le moyen d’en sortir, afin que vous puissiez la supporter.  

o Ne signifie pas que l’épreuve ne puisse vous tuer (Hé 12.4) … mais ne pourra pas tuer votre foi ! 
o Terminons avec exemple d’Abraham : l’épreuve ne devait pas le tuer… Mais tuer son fils… 

Hébreux 11.17–19 17 C’est par la foi qu’Abraham offrit Isaac, lorsqu’il fut mis à l’épreuve, et qu’il offrit son fils 
unique, lui qui avait reçu les promesses, 18 et à qui il avait été dit: En Isaac, tu auras une postérité appelée de ton 
nom. 19 Il pensait que Dieu est puissant, même pour ressusciter les morts; aussi, il retrouva son fils, ce qui est 
une préfiguration.  

o Quatre observations du prince des puritains :  
John Owen (1616-1683) Nous pouvons donc considérer que, (1) si nous sommes enfants d'Abraham, nous 
n'avons aucun motif d'espérer d'être exemptés des plus grandes épreuves, puisque la même foi qui était en lui 
est capable de les affronter. (2) Nous n'avons aucune raison de craindre les épreuves les plus féroces et les plus 
sévères qui peuvent nous arriver, ayant un si grand exemple de ce que la foi est capable de nous faire traverser 
victorieusement toutes ces épreuves. (3) Les difficiles devoirs d’obéissance, qui sont fondés sur le 
commandement divin et la persévérance de la foi dans les épreuves, auront une récompense présentement dans 
cette vie. « Pour qui observe tes commandements, la récompense est grande » [Ps 19.12]. (4) Même si la mort 
semble détruire l'une ou l'autre des promesses faites à l'Église, rien ne doit ébranler notre foi, puisque nous 
croyons à la résurrection des morts [Hé 11.19 ; Rm 8.37-39]. 

B. DIEU TENTÉ 
Jacques 1.13 Que personne, lorsqu’il est tenté, ne dise: C’est Dieu qui me tente. Car Dieu ne peut être tenté par 
le mal, et il ne tente lui-même personne.  
§ Dieu ne peut d’aucune façon être piégé (Ps 139.4) ni séduit par le mal (1 Jn 1.5) 
§ Pourquoi donc est-il dit :  
Deutéronome 6.16 Vous ne tenterez point l’Eternel, votre Dieu, comme vous l’avez tenté à Massa.  
Psaumes 78.18,41 Ils tentèrent Dieu dans leur cœur, En demandant de la nourriture selon leur désir. (…) 41 Ils 
ne cessèrent de tenter Dieu, Et de provoquer le Saint d’Israël.  
Nombres 14.22 22 Tous ceux qui ont vu ma gloire, et les prodiges que j’ai faits en Egypte et dans le désert, qui 
m’ont tenté déjà dix fois, et qui n’ont point écouté ma voix… 
§ Explication : « Tenter Dieu » ne décrit pas un effet sur Dieu, mais une action de l’homme 
Charles Spurgeon (1834-1892) Dieu n'a pas été tenté, car il ne peut être tenté par personne [Jc 1.13], mais ils 
ont agi de manière à le tenter. Christ ne peut pas mourir une seconde fois, et pourtant plusieurs le crucifient à 
nouveau [Hé 6.6]. Le pécheur dans le désert voulait que le Seigneur modifie ses sages directives afin de 
satisfaire ses désirs, c'est pourquoi on dit qu'ils tentèrent Dieu. 
§ Pourtant Dieu n’invite-t-il pas son peuple à « le tenter » è « le mettre à l’épreuve » ? (Mal 3.10) 

o Éprouver Dieu en se confiant en lui = foi 
o Éprouver Dieu en le défiant, ou en lui obéissant à certaines conditions = rébellion 

§ Si Dieu ne peut d’aucune façon être tenté pcq invincible et inséduisable… qu’en est-il de Christ ? 

SES TENTATIONS 
§ Sommes censés trouver réconfort dans le fait que notre Souv. Sacrificateur tenté comme nous… 
Hébreux 4.15–16 15 Car nous n’avons pas un souverain sacrificateur qui ne puisse compatir à nos faiblesses; au 
contraire, il a été tenté comme nous en toutes choses, sans commettre de péché. 16 Approchons-nous donc 
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avec assurance du trône de la grâce, afin d’obtenir miséricorde et de trouver grâce, pour être secourus dans nos 
besoins.  
§ Plusieurs erreurs théologiques pour expliquer ce mystère… (Deux tendances, à deux extrémités) 
Tendance docétiste 

o Bonne intention : affirmer impassibilité divine… impeccabilité de Christ… 
o Erreur : oublie la consubstantialité de Jésus avec nous  

(Jésus n’avait qu’une apparence faible, mais aucune faiblesse réelle) 
Tendance passibiliste 

o Bonne intention : affirmer la réalité des souffrances de Christ et de la révélation divine en lui… 
o Erreur : affirme mutualisme Créateur/créature qui dénature Dieu 

(Dieu a souffert et Dieu souffre è consolation dans notre souffrance) 
§ Jésus a-t-il été tenté ou pas ? Peut-il être tenté sans être tenté ?  

o Complexité d’un être qui est Dieu-Hom simultanément… Communication des idiomes :  
Kevin DeYoung (2006) Tout ce que Jésus a fait ou ressenti ne révèle automatiquement ce que Dieu est. 
Pendant un certain temps, le Fils de Dieu a fait toutes sortes de choses qu'il n'avait jamais faites auparavant 
(comme manger et dormir), ce qui ne témoigne rien de la nature éternelle de Dieu.  […] D’après la doctrine de 
la communication des idiomes (propriétés), ce qui est attribué à la nature divine ou à la nature humaine peut 
être attribué au Fils de Dieu, mais ce qui est attribué au Fils ne peut pas être automatiquement attribué à la 
nature humaine ou divine, et ce qui est attribué à une nature ne peut pas être attribué à l'autre. Cela signifie que 
si la nature humaine de Jésus faisait une sieste, nous ne pouvons pas dire que la nature divine faisait une sieste, 
mais nous pouvons dire que la Personne du Fils faisait une sieste. Lorsque Jésus a pleuré, Jésus a vraiment 
pleuré, mais ce pleur ne peut pas être attribué à la nature divine comme une évidence. Sinon, vous arrivez à des 
conclusions absurdes sur Dieu comme Dieu qui meure [1 Tm 1.17]. 
§ La question la plus importante : Comment ? Pourquoi ? 
§ Jésus devait être comme nous en toute chose (sans péché) pour être compatissant (Hé 5.2)… 
Hébreux 2.17-18 17 En conséquence, il a dû être rendu semblable en toutes choses à ses frères, afin qu’il soit 
un souverain sacrificateur miséricordieux et fidèle dans le service de Dieu, pour faire l’expiation des péchés du 
peuple; 18 car, du fait qu’il a souffert lui-même et qu’il a été tenté, il peut secourir ceux qui sont tentés. 
§ Pas incarné dans nature humaine glorifiée, mais de même condition que celle du péché (Rm 8.3) 

(faible, "tentable" et mortelle) 
o Son impeccabilité divine n’a en rien diminuée sa faillibilité humaine… 
o Il n’allait revêtir l’incorruptibilité humaine (1 Co 15) qu’après avoir réussi la tentation de probation 

§ La tentation de Jésus et la parfaite obéissance de sa vie = vicariales  
o Pour sauver ceux que le péché avait séduits… 
o Ceux qui échouèrent épreuve de Dieu et furent séduits par mensonge diable… 
o Le premier homme échoua (et tous ses descendants à sa suite)… 
o Le dernier homme triompha (et tous les siens avec lui)… 
o En Jésus-Christ, toutes les tensions sont résolues ! 

Hébreux 12.1-6 
 

  



DIEU LE TENTATEUR TENTÉ – JC 1.13 
Voici quelques questions de compréhension pour aider votre réflexion et prise de notes. Notez les idées, les versets et les 

vérités qui vous touchent et vous aident à comprendre. 

1. Quels sont les différents sens du mot « tenter » dans l’Écriture? 

______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________ 
2. Comment devons-nous prier Dieu en lien avec nos tentations? 

______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________ 
3. Dieu peut-il être tenté et que signifie « tenter Dieu »? 

______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________ 
4. Comment Jésus a-t-il pu être tenté et pourquoi a-t-il été tenté? 

______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________  



______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________
______________________________________________________________________________  
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Notes d’étude et de lecture 
 

§ Liste passages en lien avec la tentation :  
2 Chroniques 20.6 
Matthieu 6.13 
Matthieu 26.41 
Marc 14.38 
Luc 22.40 
Luc 22.46 
Jean 17.15 
1 Corinthiens 10.13 
2 Thessaloniciens 3.3 
2 Timothée 4.18 
2 Pierre 2.9 
1 Jean 2.13–14 
1 Jean 5.18 
Apocalypse 3.10 

HUGHES, R. KENT. THE SERMON ON THE MOUNT: THE MESSAGE OF THE KINGDOM. 
PREACHING THE WORD. WHEATON, IL: CROSSWAY BOOKS, 2001. 

 
Matthieu 6.13 Ne nous induis pas en tentation, mais délivre-nous du malin 
 
§ Ne peut signifier que Dieu nous induit en tentation 
Certainly it cannot mean (as some have wrongly thought) that God is the prime mover behind all temptations. 
James 1:13 makes this clear: “When tempted, no one should say, ‘God is tempting me.’ … nor does he tempt 
anyone.” 
§ Ne peut signifier que nous serons délivrés de toute tentation 
On the other hand, others have imagined that if Christians truly pray this prayer, they can be delivered from all 
temptation. 
§ La clé = reconnaître la double signification du mot « tentation » 
The key to what “Lead us not into temptation” means is found in the fact that the word translated 
“temptation” has two meanings. It can denote an enticement that has the goal of causing one to sin, or it can 
refer to a test or trial of the validity of one’s faith. 
§ Occurrences du mot “tentation” (20/21) 
The word occurs twenty-one times in the New Testament, and twenty of those appearances have the latter idea 
of testing or trial.1 

§ Le sens de cette prière 
We cannot help being exposed to temptation, and we are not to pray that we will be spared being tempted at 
all. Rather, we are to pray that we will be spared those temptations from Satan that we cannot withstand. […] 
So the proper prayer regarding temptation is not that we be delivered from all temptation, for facing and 
overcoming it is necessary for the health of our souls. But proper prayer does ask God to deliver us from 
overpowering temptations, recognizing that we are weak and liable to fold under severe testing. 

§ La tentation est utile pour modeler le caractère (cf. Jc 1.2-3) 

 
1 Joachin Jeremias, The Lord’s Prayer (Minneapolis: Fortress, 1980), p. 29. 
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The abiding reality is that temptation is good for us. […] If temptations helped shape the life and ministry of 
the perfect Christ, much more do they do so for us! Temptation is necessary for the development of our moral 
character. 
§ Illus.: les deux hommes condamnés au bûcher 
History records the fate of two men who were condemned to die under Queen Mary. One of them boasted 
very loudly to his companions that he would be a man at the stake. He was so grounded in the gospel that he 
knew he would never deny Christ. He even said he longed for the fatal morning like a bride for her wedding. 
His prison companion was a poor trembling soul who, though determined not to deny his Master, was much 
afraid of the fire. He said he had always been very sensitive to suffering, and he was in great dread that when he 
began to burn, the pain might cause him to deny the truth. He urged his friend to pray for him and spent his 
time weeping over his weakness and crying out to God for strength. The other man continually rebuked him 
and chided him for being so unbelieving and weak. When they both came to the stake, he who had been so 
bold recanted at the sight of the fire and went back ignominiously to an apostate’s life, while the poor 
trembling man whose prayer had been “Lead me not into temptation” stood firm as a rock, praising and 
magnifying God as he died a cruel death.4 

§ Conclusion: nous avons besoin du secours de Dieu pour tenir et il faut le demander 
There is a danger in pious bravado that assumes we are too strong to stumble or fail. 

OWEN, JOHN. AN EXPOSITION OF THE EPISTLE TO THE HEBREWS. WORKS OF JOHN OWEN 
(VOL. 24). EDINBURGH: JOHNSTONE AND HUNTER, 1854. 

 
Hébreux 11.17–19 17 C’est par la foi qu’Abraham offrit Isaac, lorsqu’il fut mis à l’épreuve, et 
qu’il offrit son fils unique, lui qui avait reçu les promesses, 18 et à qui il avait été dit: En Isaac, 
tu auras une postérité appelée de ton nom. 19 Il pensait que Dieu est puissant, même pour 
ressusciter les morts; aussi, il retrouva son fils, ce qui est une préfiguration.  

 
§ Dieu peut envoyer l’épreuve qu’il veut, sachant qu’il nous donne aussi toujours le moyen de la 

supporter 
He knew that Abraham’s faith would carry him through this trial, and thereon he spared him not. As he will 
enjoin nothing absolutely above our strength, so he is not obliged to spare us in any duty, be it never so 
grievous, or of what difficult exercise soever it be, which he will give us strength to undergo; as he did here to 
Abraham. 
§ Dieu tente bel et bien 
“God did tempt Abraham,”— םהָרָבְאַ־תאֶ	הסָּנִּ	םיהִ'אֱהָוְ . The word is frequently used for to “tempt,” often in 
an evil sense; but it is in itself of a middle signification, and denotes to “try,” as unto any end, or with any 
design good or bad. 
§ Pour harmoniser l’Écriture qui déclare que Dieu ne tente pas, il faut faire certaines observations :  
God is said to “tempt Abraham;” but the apostle James saith expressly that “God tempteth no man,” chap. 
1:13. And if these things should be spoken of the same kind of temptation, there is an express contradiction in 
them. Wherefore I say,— 

o Jacques ne parle pas de la mise à l’épreuve, mais de la séduction du péché 
(1.) That the temptation intended by James is directly unto sin as sin, in all its pernicious consequents; as he 

fully declares in the next words, “But every man is tempted, when he is drawn away of his own lust, 
and enticed.” So God tempteth no man. 

o Les mots grec et hébreu pour tentation inclus deux sens 

 
4 Charles Haddon Spurgeon, Metropolitan Tabernacle Pulpit, Vol. 24 (Pasadena, TX: Pilgrim 
Publications, 1969), p. 143. 
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(2.) Both the Hebrew and Greek word are of an indifferent signification, including nothing that is evil, but 
only in general to make a trial 

o Dieu ne séduit au mal aucun homme 
(3.) When one is put by another on that which is evil, if his design therein be also evil, that is a formal 

temptation unto sin. From this design and end in all his actings, Satan is called “the tempter,” Matt. 
4:3. Thus God tempts no man: all his designs are holy, just, and good. 

o Deux sortes de "tentations" que Dieu fait :  
(4.) The temptations ascribed unto God are of two sorts: [1.] In express command of that which is evil unto 

us. [2.] In his providential disposal of things 
§ La tentation d’Abraham était en un commandement exprès… Dieu étant la source transcendante de 

la moralité, il commanda à Abraham de sacrifier Isaac. 
The temptation of Abraham was of the first sort,—it was by a positive command that he should sacrifice his son; 
which was unlawful for him to do of his own accord, both as it was a sacrifice that God had not ordained, and 
he had no such power over the life of an obedient son. But in this command, and by virtue of it, God, in an act 
of his sovereign right and authority over all, changed the nature of the act, and made it lawful, yea a duty, unto 
Abraham. Isaac was his absolutely, and by way of sovereignty, before and above any interest of Abraham in 
him. He is the supreme Lord of life and death, and may appoint what means of them he pleaseth. […] 
Wherefore it was no part of Abraham’s trial, that what he was to do had any thing of sin in it; 
§ La tentation d’Ézéchias (2 Ch 32.31) était une disposition providentielle… Dieu le laissa à lui-même 

comme il le fait souvent dans ce genre de tentation 
Now, in this case of Hezekiah,—and it is so in many others continually,—God acts internally, only negatively; 
not supplying them with that grace which shall be actually and effectually victorious, but leaving them unto 
their own strength, whereby they fail and are overcome. So it is said of Hezekiah, that “God left him,” (that is, 
to himself and his own strength, without supplies of actual grace,) “to try him, that he might know all that was 
in his heart.” 
§ Gn 22.12 : « Maintenant je sais » = « Maintenant j’ai fait connaître » (à Abraham et à tous) 
God knew the faith of Abraham what was the strength of it, as also the sincerity of his love, for they were both 
from himself; he knew what would be the issue of the trial of them, and what he had himself determined 
concerning the life of Isaac: and therefore “Now I know,” is no more but ‘Now I have made known,’ namely, 
‘unto thyself and others.’ Thus, therefore, he was tried. God by his command, which could not be obeyed but 
by a vigorous, victorious faith, fervent love, and a reverential fear of God, made it known unto Abraham for 
his comfort, and to all the church for their example, unto his everlasting honour, what power of grace was in 
him, and by what principles he was entirely acted in his walking before God. 
§ Les bénéfices d’une foi qui doit nécessairement être éprouvée 
Obs. III. That faith must be tried; and, of all graces, it is most suited unto trial. 
Obs. IV. That God proportions trials for the most part unto the strength of faith. 
Obs. V. Yea, great trials in believers are an evidence of great faith in them, though not understood either by 
themselves or others before such trials. 
Obs. VI. Trials are the only touchstone of faith, without which men must want the best evidence of its sincerity 
and efficacy, and the best way of testifying it unto others. Wherefore,— 
Obs. VII. We ought not to be afraid of trials, because of the admirable advantages of faith in and by them. See 
James 1:2–4; 1 Pet. 1:6, 7. And,— 
Obs. VIII. Let them be jealous over themselves who have had no especial instances of the trial of their faith. 
And,— 
Obs. IX. True faith being tried, will in the issue be victorious. 
§ Si nous avons la foi d’Abraham, nous serons également éprouvés comme Abraham 
We may also consider, that, 1. If we are children of Abraham, we have no reason to expect an exemption from 
the greatest trials, that the same faith which was in him is able to conflict withal. 2. We have no reason to be 
afraid of the fiercest and severest trials that may befall us, having so great an instance that faith is able to carry 
us through them all victoriously. 3. Difficult duties of obedience warranted by divine command, and successes 
of faith under trials, shall have a present reward in this life. “In keeping thy commandments there is great 
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reward.” 4. Though death should seem to pass on any of the promises concerning the church, yet 
nothing need shake our faith, whilst we can believe the resurrection of the dead. They will be given as in 
a figure of it. 
 

OWEN, JOHN. THE WORKS OF JOHN OWEN. VOL. 6. EDINBURGH: T&T CLARK, S. D. 
 

Of Temptation 
THE NATURE AND POWER OF IT, ETC 

Matt. 26:41 
 
§ Pour quelle raison Dieu tente-t-il? 

- He doth it to show unto man what is in him,—that is, the man himself; and that either as to his grace 
or to his corruption 

- We shall never know what strength there is in grace if we know not what strength there is in 
temptation. 

§ Qu’est-ce que la tentation 
Temptation, then, in general, is any thing, state, way, or condition that, upon any account whatever, hath a force or efficacy to 
seduce, to draw the mind and heart of a man from its obedience, which God requires of him, into any sin, in any degree of it 
whatever. 
 

DEYOUNG, KEVIN. “DIVINE IMPASSIBILITY AND THE PASSION OF CHRIST IN THE BOOK OF 
HEBREWS”. WESTMINSTER THEOLOGICAL JOURNAL 68, NO 1 (2006): 41-50. 

§ Quatre raisons théologiques pourquoi certains théologiens contemporains rejettent l’impassibilité 
divine 

But theologically, four main reasons are usually put forward. The first argument holds that a suffering God is 
the only possible theodicy, not as an explanation of suffering, mind you, but as a protest against it. The second 
reason is closely related to the first. God is love, and if God is love he must enter into the pain of his 
creatures—anything less would be diabolical.6 Third, the biblical description of God in his passions must be 
taken at full face value and not diminished as anthropopathic language.7 All of the arguments in favor of 
passibility deserve full and honest exploration, but my concern is only with the fourth reason. According to 
reason number four, when Jesus Christ—the fullness of the Godhead in bodily form—suffered, he showed the 
true suffering nature of God himself.8 In other words, the suffering Christ manifested our suffering God. […] 

 
6 See, e. g., Jung Young Lee, God Suffers for Us: A Systematic Inquiry into a Concept of Divine 
Passibility (The Hague: Martinus Nijhoff, 1974); Jürgen Moltmann, The Crucified God (1974; 
repr., Minneapolis: Fortress Press, 1993); and Moltmann, The Trinity and the Kingdom (San 
Francisco: Harper & Row, 1981). 

7 See Abraham Heschel’s seminal work The Prophets (New York: Harper & Row, 1962). For a 
fresh understanding of Heschel see Weinandy, Does God Suffer?, 64–68. 

8 With the exception of argument no. 3, these reasons are found in Marcel Sarot’s helpful article 
“Suffering of Christ, Suffering of God?,” Theology 95 (1992): 113–19. 
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Those who hold to passibility then conclude along these lines that the humiliation, suffering, and death we see 
in Jesus can be included in the divine identity.22 
§ Pour les passibilistes: les souffrances de Christ doivent être vues comme les souffrances de Dieu. 
According to those who argue for passibility, the suffering of Christ must entail the suffering of God. 
Moltmann answers his own question when he rhetorically asks: “How can Christian faith understand Christ’s 
passion as being the revelation of God, if the deity cannot suffer?”14 For Moltmann and most modern 
theologians the answer is, it cannot. God does in fact suffer. […] 
[Réponse à cette logique] 
By looking at Hebrews, especially 2:5–18, I hope to show that while Christ clearly suffered, God did not. In 
other words, I mean to demonstrate from Hebrews that God remains impassible even though the Impassible 
suffered in Christ. 
§ Bien que Jésus était Dieu, tout ce qu’il fit ne révéla pas des attributs divins… 
Not every thing Jesus did or felt revealed the character of God. For a time, the Son of God did all sorts of 
things he had never done before (like eat and sleep) which did not bear witness to the eternal nature of God. 
Christ suffered not to reveal suffering in God; rather, God had to be made a little lower than the angels so that 
he could suffer. […] but the reason his suffering is so highly exalted is because he was doing what God as God 
had not and could not do, namely, suffer. 
§ L’union hypostatique ne nécessite-t-elle pas que Dieu ait souffert? 
Or, to refine it a bit, if in the incarnation Christ’s two natures—the one divine and of the same substance with 
the Father, the other human—were joined in hypostatic union in the Person of God’s Son, how could the 
divine nature not experience suffering? 
The answer lies in Cyril’s communication of idioms.27 According to the communication of idioms (properties) what 
is predicated to the divine nature or to the human nature can be predicated to the Son of God, but what is 
predicated to the Son cannot be automatically predicated to the human or divine nature, and what is predicated 
to one nature cannot be predicated to the other.28 This means that if Jesus’ human nature took a nap, we 

 
22 Richard Bauckham, God Crucified: Monotheism and Christology in the New Testament (Grand 
Rapids: Eerdmans, 1998), 79. Sarot too argues that “an impassibilist interpretation of the 
revelational content of the death of Christ has the appearance of being far-fetched” (“Suffering 
of Christ, Suffering of God?,” 117). But all he has successfully argued is for the real death and 
suffering of Christ. He doesn’t demonstrate its revelational content. And even if Christ’s death is 
revelational, we still have to ask, what does it reveal about God? The revelational nature of the 
incarnation is not a one-to-one correspondence with God; otherwise we have to say God gets 
drowsy, hungry, and thirsty. Just as creation reveals God (Rom 1:19–20), but not as a one-to-one 
correspondence (it only reveals God’s eternal power and divine nature), so Jesus reveals God 
but not as a one-to-one correspondence. Likewise, we are God’s image bearers but not in a one-
to-one correspondence. So it does not follow that if Jesus reveals God and Jesus suffered, Jesus 
reveals that God suffers. 

14 Moltmann, Trinity and the Kingdom, 21. 

27 Cf. Weinandy, Does God Suffer?, 174ff.; Moltmann, Crucified God, 232–35; Sarot, “Suffering of 
Christ, Suffering of God?,” 114–15. 

28 Calvin gives this definition: “Thus, also, the Scriptures speak of Christ: they sometimes 
attribute to him what must be solely referred to his humanity, sometimes what belongs 
uniquely to his divinity; and sometimes what embraces both natures but fits neither alone. And 
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cannot say the divine nature took a nap, but we can say the Person of the Son took a nap. When Jesus wept, 
Jesus truly wept, but this weeping cannot be predicated of the divine nature as a matter of course.29 Otherwise, 
you have nonsensical statements about God as God dying30 (which even Moltmann wants to avoid31) and man 
as a man creating the cosmos before he was born. 
§ Enjeu: Dieu ne peut être tenté, mais Jésus fut tenté… 
How can Jesus, the union of a divine and human nature, be tempted in every way (Heb 4:15) when God cannot 
be tempted (Jas 1:13)? 
§ La théologie de la croix de Molmann est une fausse sotériologie 
The problem with Moltmann’s theology of the cross is that it does not really deal with the whole point of the 
cross, the problem of sin.49 It is not enough that God simply identifies with human suffering in Christ if he 
does not free us from human sinfulness as well. 
§ La consolation des croyants dans l’épreuve n’est pas fondée dans la souffrance actuelle de Dieu, 

mais dans l’œuvre achevée de Christ à la croix. 
In other words, the Bible looks not at some sort of present divine passibility for comfort, but goes instead to 
the past, to Christ’s sufferings, that according to his ongoing sympathy we might have hope for the future 
(4:15). 
§ Un Dieu qui souffre est moins près de nous que le Christ qui a souffert 
To claim, as most do, that the Son suffered as God mitigates the effect of his participation with us in truly 
human suffering. “Ironically,” Weinandy points out, “those who advocate a suffering God, having locked 
suffering within God’s divine nature, have actually locked God out of human suffering.”57 

§ La relation et l’ordre entre nos souffrances et Christ 
we need to look at our sufferings through Christ instead of looking at God through our sufferings. 
§ Résumé: 4 raisons pourquoi nous ne pouvons conclure que Dieu est passible à partir des 

souffrances de Christ 
The passibility of God cannot be assumed from the passibility of Christ, first of all, because the nature of the 
incarnation implied some sort of “change”—in this case a temporary change of status (being made for a little 

 
they so earnestly express this union of the two natures that is in Christ as sometimes to 
interchange them. This figure of speech is called by the ancient writers ‘the communicating of 
properties’ ” (Institutes of the Christian Religion [ed. John T. McNeil; trans. Ford Lewis Battles; 2 
vols.; LCC; Philadelphia: Westminster Press, 1960], 1:482–83 [2.14.1]). 

29 Cf. Calvin, Institutes, 1:483 (2.14.2). 

30 Ohlrich, The Suffering God, 75. 

31 Moltmann is more careful than other passibilitists. He avoids theopaschitism. Jesus’ death was 
not the death of God, but death in God (Crucified God, 207). Likewise, Moltmann rejects 
patripassianism (sort of). The Father suffered in a different way from the Son. “The Son suffers 
dying, the Father suffers the death of the Son. The grief of the Father here is just as important as 
the death of the Son. The Fatherlessness of the Son is matched by the Sonlessness of the 
Father” (Crucified God, 243). 

49 Cf. David Cook, “Weak Church, Weak God,” in The Power and Weakness of God, 88. 

57 Weinandy, “Does God Suffer?,” 40. 
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while lower than the angels)—what we see in Jesus will not equal to what we see in God. The Son of God took 
on human flesh and blood to do that which he could not do as God, namely, suffer. 
Second, according to Cyril’s communication of idioms, the suffering that Jesus experienced cannot be 
predicated to his divine nature. Instead, we must understand that the Son of God in the incarnation was born, 
lived, and died as a man. 
Third, Christ’s sufferings were not revelational but eschatalogical. His sufferings tell us nothing about the 
eternal suffering heart of God and everything about the completion of the plan of salvation. The Son of God 
needed to be perfected through sufferings so that he might be qualified as our brother to be our faithful high 
priest. In this role, his conquering love destroys the devil, sets the captives free, and makes atonement for sin. 
Fourth, as one acquainted with human suffering, Jesus Christ can sympathize with us in our own suffering. As 
Christians we look not in the sky to a passible God for comfort, but in history to the suffering servant. God is 
not distant, aloof, or insensitive to our suffering. He loved us enough to send his Son to be like one of us, and 
he loves us enough to come near to us in the person of Jesus Christ, the author and perfecter of our faith 
 

CALVIN, JOHN. INSTITUTES III, XX, 46 (THE SIXTH PETITION) 
§ Les tentations sont à gauche comme à droite 
From the right are, for example, riches, power, honors, which often dull men’s keenness of sight by the glitter 
and seeming goodness they display, and allure with their blandishments, so that, captivated by such tricks and 
drunk with such sweetness, men forget their God. From the left are, for example, poverty, disgrace, contempt, 
afflictions, and the like. 
§ Nous ne demandons pas à Dieu d’enlever toute tentation 
Nevertheless, we do not here ask that we feel no temptations at all, for we need, rather, to be aroused, pricked, 
and urged by them, lest, with too much inactivity, we grow sluggish. 
§ Comparaison entre la tentation divine et diabolique 
But God tries in one way, Satan in another. Satan tempts that he may destroy, condemn, confound, cast down, 
but God, that by proving his own children he may make trial of their sincerity, and establish their strength by 
exercising it; that he may mortify, purify, and cauterize their flesh, which unless it were forced under this 
restraint would play the wanton and vaunt itself beyond measure. Besides, Satan attacks those who are unarmed 
and unprepared that he may crush them unaware. God, along with the temptation, makes a way of escape, that 
his own may be able patiently to bear all that he imposes upon them [1 Cor. 10:13; 2 Peter 2:9]. 
§ Il nous faut prier, car nous ne pouvons affronter le diable seul 
Here we must carefully note that it is not in our power to engage that great warrior the devil in combat, or to 
bear his force and onslaught. Otherwise it would be pointless or a mockery to ask of God what we already have 
in ourselves. 
 

MULLER, RICHARD A. DICTIONARY OF LATIN AND GREEK THEOLOGICAL TERMS : DRAWN 
PRINCIPALLY FROM PROTESTANT SCHOLASTIC THEOLOGY. GRAND RAPIDS, MICH.: BAKER 
BOOK HOUSE, 1985. 

 
anamartēsia (ἀναμαρτησία): sinlessness 
§ Jésus n’était pas simplement sans péché, mais impeccable 
The Protestant orthodox, both Lutheran and Reformed, insist that Christ was not only sinless but also 
incapable of sinning because of the unio personalis (q.v.), or personal union, of the human nature of Christ with 
the Word. 
§ Jésus était pourtant un vrai humain, non glorifié 
Nor does the concept of a sinlessness or impeccability of Christ stand in the way of the fullness of Christ’s 
humanity or of Christ’s likeness to sinful humanity; in the status humiliationis (q. v.), or state of humiliation, 
Christ was subject to the common infirmities (infirmitates communes) of the flesh, such as weariness, physical pain, 
hunger and thirst, sensitivity to heat and cold, plus spiritual infirmities, anxiety, anger, and grief. 
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§ La faiblesse de Christ avant la résurrection n’incluait aucune infirmité personnelle, mais 
uniquement des infirmités communes 

The orthodox deny, however, that Christ suffered any infirmitates personales, or personal infirmities, such as are 
caused by personal excesses, congenital defects inherited from parents, sexual promiscuity, or by the divine 
anger against sin. 
status humiliationis: state of humiliation 
§ Les deux aspects de l’humiliation 
In a formal sense, the humiliatio consists both in the sufferings of Christ’s humanity as such and in the 
renunciation, non-use, and concealment of the divine attributes that belong to Christ’s humanity as a result of 
the communicatio idiomatum. 
tentatio: trial, affliction, temptation 
§ Deux sortes de tentation 
(1) tentatio seductionis, seductive temptation, or trial of seduction, behind which lies the purpose of Satan or 
another evil agent to draw an individual into sin, and (2) tentatio probationis, probative temptation, or affliction of 
probation, also called dokimasia (δοκιμασία), which comes from God and has as its intention the testing and 
strengthening of an individual believer’s faith and obedience. 
 

SPURGEON, C. H. PSALMS. CROSSWAY CLASSIC COMMENTARIES. WHEATON, IL: CROSSWAY 
BOOKS, 1993. 

§ Comment Dieu a-t-il pu être tenté (Ps 78.18), s’il ne peut être tenté (Jc 1.13)? 
He was not tempted, for he cannot be tempted by any, but they acted in a manner calculated to tempt him. 
Christ cannot die again, and yet many crucify him afresh. The sinner in the wilderness would have had the Lord 
change his wise proceedings to humor their whims, hence they are said to tempt him 
 

THOMAS AQUINAS. SUMMA THEOLOGICA II-II Q.97 
§ Que signifie tenter Dieu? 
But the temptation of God does not consist in anything pertaining to perfection. Therefore the temptation of 
God does not consist in suchlike deeds, wherein the help of God alone is expected. […] From this it would 
seem that the temptation of God consists in omitting to do what one can in order to escape from danger, and 
relying on the assistance of God alone. 
 

JOHN GILL. 
§ Comment l’homme peut-il tenter Dieu (Dt 6.16)? 
By striving with him or against him, by murmuring at or complaining of his providential dealings with them, or 
by requiring a sign of him, or miracles to be done by him; this is another passage used by Christ to repel the 
temptations of Satan, Matt. 4:7. as ye tempted him in Massah; a place so called from the Israelites tempting the 
Lord there, Exod. 17:7. the Targum of Jonathan adds, with ten temptations; see Numb. 14:22. 

MATTHEW POOLE 
§ Tenter Dieu (Dt 6.16) 
i. e. Not provoke him, as the following instance explains. Sinners, especially presumptuous sinners, are oft said 
to tempt God, i. e. to make a trial of God, whether he be what he pretends to be, so wise as to see their sins, so 
just and true and powerful as to take vengeance on them for their sins, concerning which they are very apt to 
doubt because of the present impunity and prosperity of many such persons. See Numb. 14:22; Psal. 78:18; 
Matt. 4:7; Acts 5:9. 

FRÉDÉRIC GODET 
§ Tenter Dieu (Dt 6.16) 
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Troisième danger : celui de manquer de confiance et de soumission dans les épreuves. Moïse rappelle ici au 
peuple ses murmures contre Dieu à Réphidim (Massa, Exode 17.1-7). Cependant il serait possible que le mot 
massa, qui signifie tentation, fût pris ici au sens propre et désignât plutôt la tentation, beaucoup plus grave dans 
ses conséquences, qui est racontée Nombres 20.1-13, et à laquelle il est fait allusion dans Psaumes 45.8, ou bien 
ces deux tentations réunies. Les avertissements précédents (v. 10-15) se rapportaient à l’abandon du seul vrai 
Dieu ; celui-ci tend à prévenir l’impatience et le murmure par lesquels l’homme cherche à faire agir le vrai Dieu 
autrement ou plus tôt qu’il ne le voulait. Voir Exode 17.2-4, note. 

DRIVER, S. R. A CRITICAL AND EXEGETICAL COMMENTARY ON DEUTERONOMY. 3RD ED. 
INTERNATIONAL CRITICAL COMMENTARY. EDINBURGH: T. & T. CLARK, 1902. 

§ Tenter Dieu (Dt 6.16) 
Tempt is a misleading rendering; for to tempt has, in modern English, acquired the sense of provoking or enticing a 

person in order that he may act in a particular way (= Heb. ִתיסִּה הסָּנִ :(  is a neutral word, and means to test or 
prove a person, to see whether he will act in a particular way (Ex. 16:4, Jud. 2:22, 3:4), or whether the character he 
bears is well established (1 K. 10:1). God thus proves a person, or puts him to the test, to see if his fidelity or 
affection is sincere, Gn. 22:1, Ex. 20:20, Dt. 8:2 (q.v.), 13:4 (3), cf. Ps. 26:2; and men test, or prove, Jehovah when 
they act as if doubting whether His promise be true, or whether He is faithful to His revealed character, Ex. 
17:2, 7, Nu. 14:22, Ps. 78:18 (see v. 19), 41, 56, 95:9, 106:14, cf. Is. 7:12. So massōth 4:34, 7:19, 29:2 (3) are not 
“temptations,” but trials, provings (see note on 4:34). 

CALVIN 
§ Tenter Dieu (Dt 6.16) 
As we have already seen, unbelief was the fountain and cause of the tempting in Massah, for when the people 
neither relied on God’s providence nor rested on His paternal love, they burst forth into impatience, and at 
length advanced so far as to think that God was not with them, unless He complied with their wicked lusts. We 
perceive, then, that God cannot be rightly worshipped unless when He has His peculiar attributes 
acknowledged. Whence, also, it appears that true piety cannot be dissevered from faith, because, if we confess 
that every desirable good dwells in Him, we shall expect and seek for all things from Him; we shall also 
patiently and contentedly allow ourselves to be governed by His will, and, in a word, give up ourselves and our 
lives into His hands. 

NIVBTSB 
§ Mal 3.10 ne contredit pas Dt 6.16 
The prophet’s challenge does not contradict the prohibition against testing God (Deut 6:16). It offers the 
priests and the people an opportunity to prove Yahweh’s covenant-faithfulness by personal experience through 
obedience to God’s commands. 

NICOT – PIETER A. VERHOEF 
§ Sens de tentation dans Mal 3.10 
The Lord then invites his people to take a risk with him and his commandment. And test me in this. If they will 
repent and turn to him, he will again turn to them (sentence 5, v. 7). The idea that the Lord subjects himself to 
testing thereby to confirm the authenticity of his promises is also found in Exod. 4:1-9; Judg. 6:36-40; 1 K. 
18:22-46; Isa. 7:10-17; Jer. 28:16-17. The subject of bahan, "to examine, try," is usually God (Jer. 11:20; 17:10; 
Zech. 13:9; Ps. 7:10 [Eng. 9]; 11:4, 5; 17:3; 66:10; 139:23). In this text, as in 3:15 and Ps. 95:9, God is being put 
to the test by human beings. In the last two texts the testing is expressive of humankind's arrogance against 
God, but in our text it is due to God's invitation. 

SHEDD, WILLIAM GREENOUGH THAYER. DOGMATIC THEOLOGY. …DITÈ PAR ALAN W. 
GOMES. 3RD ED. PHILLIPSBURG, NJ: P & R PUB., 2003. 

§ Christ était impeccable mais tentable 
And, in like manner, Christ the God-man was temptable, though impeccable. But his impeccability, unlike that 
of the elect angels and redeemed men, is due not to grace but to the omnipotent and immutable holiness of the 
Logos in his person. One of the reasons mentioned in Scripture (Heb. 2:14–18) for the assumption of a human 
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nature into union with the second person of the Trinity is that this person might be tempted. The Logos 
previous to the incarnation could not be tempted. The human nature was the avenue to temptation; but the 
divine nature so empowered and actuated the human, the divine will so strengthened the human will, that no 
conceivable stress of temptation could overcome Jesus Christ and bring about the apostasy of the second 
Adam. […] The God-man was temptable through his human nature, not through his divine; and he was 
impeccable because of his divine nature, not because of his human. 

RÉSUMÉ 
DIFFUSION INTERNET  
YouTube: https://www.youtube.com/watch?v=taxCUOhsq-M 
Héraut: https://www.unherautdansle.net/sermon-2022-10-30/ 
  
TITRE : Dieu le tentateur tenté – Jc 1.13 
 
DESCRIPTION : Dans ce verset, Jacques déclare qu’il y a deux choses que le Dieu omnipotent ne 
peut pas faire : (1) être tenté par le mal (2) tenter l’homme au mal. Pourtant ne demandons-nous pas au 
Dieu qui a tenté Abraham (Gn 22.1 ; Hé 11.17) : « ne nous induis pas en tentation » (Mt 6.13)? Et si Dieu 
ne peut être tenté par le mal, comment est-il dit qu’il fut tenté par les hommes (Nb 14.22 ; Dt 6.16 ; 
Ps 78.18)? De plus, il est dit du Christ, qu’il « a été tenté comme nous en toutes choses » (Hé 4.15). Comment 
cela est-il possible si Christ est Dieu qui ne peut être tenté ? Ces questions nous permettront non 
seulement de réfléchir à l’application du principe de non-contradiction des Écritures, mais nous 
forceront à reconsidérer nos propres tentations dans la lumière que nous apporte le Christ Dieu-
homme.  
 
PLAN 
A. Dieu tentateur 

- Nos tentations 
B. Dieu tenté 

- Ses tentations 
 
QUESTIONS  
1. Quels sont les différents sens du mot « tenter » dans l’Écriture? 
2. Comment devons-nous prier Dieu en lien avec nos tentations? 
3. Dieu peut-il être tenté et que signifie « tenter Dieu »? 
4. Comment Jésus a-t-il pu être tenté et pourquoi a-t-il été tenté? 


